ing commands at a team of
dogs.

Yet the old days remain
strong in the Yup'ik Elder's
mind; he especially recalls how
the government of his village
wotked before the missionaries
and the other outsiders moved
into the country and changed
things to fit their own ways, |

Lomack has been involved
in_different forms of govern.
ment in his village. He was a
member of the city council
which
ognize ‘the Indian Reorganiza.
tion Act tribal government as
the sole voice of his people.

In fact, he heartily  recom--

mended the action to his

fellow rs.
 Now s on e e

“Before the IRA comes

around, our village was follow- -

ing the old form of govem-
ment,” Lomack speaks in his
Native tongue with young Fritz
George, land planner of the
tribal government, interpreting.
“There was a very old man
who used to be chief.” '

“With the chief, the whole

resigned in order to rec-

"ﬂurEthmHﬂMmeym? t#lﬁt. The

$urvival of our

re, what would be left for our chil-

dren; these were the issues. " — Willie Kasayulie

decides on what law they are
passing,” Lomack says. “The
people in those days, they
make good laws. The laws
weren't written down,” but
everyone knew what they
were,” _ |
Lomack says that because
of the closeness of the com-

‘munity, everyone knew where

they fit in and the laws of the
community were seldom bro-
I e {
From the instant children
were taken from their mother's
breast, Lomack said, they were
brought into the meeting place
where the men or the women
got , and were taught
what was expected of them,

people in the council get to-
gether with the person and talk
to him about the problem.
Usually, at that time, he stops
doing it. Thats how powerful
those people were!™

Good behavior was empha-
sized for the young, Lomack
says. It was stressed to them if
they did wrong, the people in

community gets together and -

other villages would talk about

their village and they did not
want this; they would rather
keep things quiet. .

“As long as the young people
behave,” says Lomack, “the
village will be out of the other
villages’ mouths.”

The laws were made to fit
the needs of a subsistence cul-
ture. One encouraged the vil-
lagers to accept guests coming
into Akiachak into their homes
and to feed them well. “This
way, when it is time for them
to leave, they will go with a
good thought of our communi-
ty,” Lomack explains.

This law still holds, Lomack
says. “Using our form, our
IRA, we welcome white, red,
yellow, or black; we’ll welcome

_ anyone as guests. We will wel-

come them to our homes and
we will feed them.”

Other laws pertained to the
handling of food, making cer-
tain that it was well preserved
s0 that maggots would not
grow on it, and that it was not
scattered about and wasted.

Famine would sometimes
move into the land. “During
that time, the person who is

ey, nor ask to be paid back;
that is one of the laws.

“This is how he expresses
that he is loving everybody;

that | love you, you're my .

brother. and what's mine is
yours,”

Lomack is upset by current
state laws on fish and game
which he says interfere with
the Yup'ik concept of sharing.
“Who are they to tell us what
to do? Not to share?"” he asks.
“We can't let these people
starve! If you are hungry, and
you are out of fpod, 1 am going
to provide you with food and
not listen to the state law
which says you cannot share
whatever you have'”

Lomack joins other village
leaders in saying that the dif-
ferent wvoices around the state
describing the Akiachak leader-
ship as “radicals” are wrong.
The village prople are merely
trying to live by their own gov-
ernment as they have in the
past. When people understand
federal Indian law, Lomack
says, they will see that Akia-
chak is acting within its rights.

“It seems like the state
thinks we are trying to put an
iron curtain around our town,
to discriminate against other
people, but we are not! But

. W
e

. -

the federal government rec-

_ognizes us as a unique people

with a culture and lifestyle
worth preserving!™ |

That lifestyle can not be pre-
served if everyone in the
United States is given the same
rights as the Natives to come in
and exploit the fish‘and game,
and to take the resources from
the land, Lomack points out.
The fish and game will dwindle
and the land will be scarred -
the culture will die.

Lomack says his people have
chosen the [RA government
because it is founded on the
traditional government which
his people have followed for
thousands of years. They can
make it what they desire, he
says. The city council govern-
ment, however, was founded
under provisions of a state
which i not yet 25 years old,
and which does mnot attach
any special status to the abor-
iginal inhabitants of the land.

“We old people do not
understand this type of gov-
ernment,” he says. “It can-
not 'work for us.”

Lomack is upset with much
that has happened since the
passage of the Alaska Native
Claims Act in 1971. He notes
that he never voted for or
signed the act, and describes it
as illegal.

Although people speak of the
44 million acres of Alaska lefi
to the Native people under the
act as if it were a lot, Lomack
says the 115,000 acres of this
going to the village of Akia-
chak “is just like a yard to us,
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exercising their tribal govern-
mental authorities, they can
see that the corporations work
in the interests of the people.

al tribal government of Yup'ik-

speaking people.

Lomack has something to
say about the young people
of the village, those born after
1971. Under ANCSA, they

Jackson Lomack, William's
nephew, is waiting for -his
wife to give birth to one of
the new Yup'iks. “If he's a
boy,” the young Lomack
smiles, “I'm going to name him
Sovereignty!”

— Bill Hess



